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1
The region of the Andean culture seems to be one of the oldest centre’s of civilization of the world, seen in the light of the recent rediscovery en re-dating  by the archeologist Ruth Shadi of the ruins of Aspero and Caral in the Supe valley, in the central coastal area of Peru. 

These ruins show the remains of an early civilization that came into being around 5300 years ago. The development of this civilization took place almost at the same time as the rise of the first cities in Sumeria in the Middle East, what until now was considered the oldest civilization of the world. Except for Aspero and Caral there are other monumental places that were important in the time the Andean culture was being formed. These are for example Sechin and Cotosh, also cultures that have developed themselves independently. They are being estimated at around 4400 years old.  
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Around 3500 years ago the Andean human already worked on creating a synthesis of different cultures, through which the Chavin culture came into being, a culture of which the centre of development and expansion was in the “closing” of the central Andes of Peru, in the current region Ancash. The Chavin civilization was a fully developed civilization and also is the first real Andean civilization with her own cultural style that is laid in a geographical area where nowadays the republics of Ecuador, Peru and Bolivia are. This area is being considered the heart of the Andean culture. 
3

It is in this civilization that for the first time the image of the Lord of the Andes or the Lord of the Baculos, appears.  This image seems to be the most important factor in the spiritual development of the civilization of the Andean world. In comparison we can say that the Chavin civilization in the Andes played the same role as seed of cultures, as the Minoic civilization did in the area of the Mediterranian. The original rising of the Chavin civilization is dated approximately at the beginning of the Christian era. After that the civilization has fallen apart in a series of local cultural styles in an “Interregnum” that the archeologists call the “Early Intermediate Period”. In spite of the differences in style in this period there are several examples existing (and perceivable) of the continuity of this image, as also of the concept of “The Lord of the Andes”.  
4

During the ”Early Intermediate Period” , on the planes around the Titicaca-lake, the Pukara-culture rises, that seems to be a seed of a new cultural synthesis. The Pukara-culture keeps the image of “The lord of the Andes” from the Chavin civilization, en adds two other spiritual symbols, that will become of great importance in the later Andean tradition: the “Chanaka” or the Andean cross, that is related to “Pachamama” (the cosmic mother), and anthropomorphic images, monolithic and square, that represent a new anthropomorphic holy character, that probably corresponds with the spirits of the mountains, that are now known as “Apu”. At the height of its development the Pukara-culture stretched from the province of Chumbivilcas in the current Cuzco-region in Peru, to the Copacabana peninsula in the Titicaca-lake in the current Republic of Bolivia. 
5

Around 300 AD the Pukara tradition melts with another tradition of the same width and power: the Kaluyo culture that rose in an area that is now part of the Bolivian planes. Out of the synthesis of the Pukara and the Kaluyo tradition comes forth the Tiawanaku civilization. This civilization strengthens, in quality and in size, the images of “the Lord of the Andes” and the “Chanaka”. The square stone anthropomorphic images that have already been mentioned above develop into colossal sizes, as can be seen at the “Beneth monolith” and the “Ponce-monolith”. 
6
Tiawanaku is the first Andean society that brings together the areas of the valleys between the high Andean mountains, with the coastal areas and the Amazon jungle. This integration will keep on being the mark of the following Andean civilizations. In the process of expansion from the Bolivian planes to the north, Tiawanaku stretched out to the central planes and the coast of the current Peru, en melted with the other local cultures that came into being during the “Early Intermediate Period”, as for example the Cajamarca, the Pracas and the Pachakamaq culture. In this process or assimilation a variant came into being of the cultural style of the Tiawanaku, also called Wari by archeologists. The Tiawanaku as well as the Wari had as most important god the “Lord of the Andes”, and also had a very similar cultural background, but they seem to have organized themselves into two big states, in the same region, that were competitive with each other. 
From these two cultures rose the “Middle Horizon”, a civilization that archeologists call a second Pan-Andean civilization that also covered the whole geographical area of the Andes. If you compare this process to that what happened in the Hellenistic (Greek) civilization, you could say that the “Middle Horizon” is the Classical Andean period, and that Tiawanaku and Wari were the most important states in that period, as Athens and Sparta were in the Classical Hellenistic Period. 

7

The Andean tradition believes that the expansion of the cultural horizon, as we just described, was the result of the actions of a pilgrim-teacher, a cultural hero, named “Thunupa”. He wore a white robe, operaba portentos, and taught the people the principles of how to live in the right way. According to the tradition Thunupa started his journey in the highlands and then went north, until he reached what is now called the Cuzco valley. He then changed the direction of his walk to the west into the direction of the contemporary Nazca, where he arrived at the coast. He went on in northern direction along the coast, until he reached the Gulf of Guayaquil, and the current Republic of Ecuador, where he ascended to heaven from a holy mountain. This is the first time that we heard of a ritual journey, and this journey will be the basis of our current pilgrimage (that is, the Wiracocha trip). 
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Around the tenth century AD the classical Andean civilization of that period loses her creation –impulse and the regional states Wari and Tiawanaku disintegrate, as subsequently also do the cultures connected with them. After this an interregnum exists, followed by the rising of a variety of local cultures, a phenomenon that archeologists call the “Late Intermediate Period”.
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If we go back in time to the early ages of the Christian era, to the “Early Intermediate Period”, and we bring our attention to the north coast of Peru, we see that in this part of the Andes very sophisticated local cultures have arisen: Lambayeque and Moche. They also worshipped the “Lord of the Andes” and brought forth respectively the now famous “Lord of Sipan”  (Lambayeque) and the evenly famous “Pyramids of the Sun and the Moon” (Moche). During the “Middle Horizon”, around the 6th century of our calendar, it was the expanding Wari culture that stopped the development of these two northern traditions “presionandoles”  until they were almost extinguished. 
But, after the collapse and disintegration of Wari it seems that both traditions have mixed, and there was a sort of rebirth of these traditions in the form of what is known in archeology as the Chimu civilization, between the 10th and the 15th century AD, during the “Late Intermediate Period”. 

This civilization expanded to dimensions comparable with those of the Egyptian Empire at its heights, that is, from the current Peruvian border with the republic of Ecuador to the Pramonga valley south of the current region Liberty at the border with the region of Lima. The cultural impulse Chimu seemed not to have been extinguished, but the process of expansion was stopped by the expansion of another expanding state, that was also rising in the Early Intermediate Period. 

10 
The Cuzco valley in southern Peru had undergone a strong influence of these two civilization styles of the Middle Horizon ever since they had been developed in the citadels of Wari: Pukin Pikillaqta in the northwest and southeast, and the classical citadel Tiawanaku, in the cirty of Waro, directly adjacent to the Cuzco valley, in southeastern direction, as is recently documented by the archeologist Julino Zapato. 
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It seems that, based on the local cultures in the valley, a synthesis of cultures of the Middle Horizon has led to the rise of the Inka culture in the middle of the 11th century. She began as other local cultures as the “Late intermediate period”.  In the 14th century a regional federation was established, covering a part of the current areas of Apurimaq and Cuzco. 

12 
At the beginning of the 15th century, and as an answer to an attack by the Chanka warrior-society, the Inka’s were transformed into an expansive civilization that grew to be one ecumenical state, one and a half time the size of the two regional states of the Middle Horizon, Wari and Tiawanaku. Also it was one and a half times as big as Chimu form the Late Intermediate Period. Finally there developed an empire of the southern part of the current republic of Columbia to the northern part of the current republic of Chili, including all the current states of Ecuador, Peru and Bolivia, and a part of the northwest of the republic of Argentina, as also a part of still unknown size of the Amazon rainforest. 

13

The ecumenical development of Tawantinsuyu, by the Inka’s, is the third example of the rise of an Andean civilization, that archeologists call the Late Horizon. If you compare this civilization with what happened around the Mediterranean, which we used before as comparison, then the development accomplished by Tawantinsuyu is the same as the periods of the Hellenistic civilization, represented by the Byzantine Empire. 

14

According to one of the founding myths of the Inka’s, the Inka’s find their origin in the royal couple Manko Qapaq and Mam Oqllo, who rose out of the Titicaca Lake, and followed a route in northerly direction along the Vilcanota river or the Holy River, to the Cuzco Valley, where they founded the city of Qosqo, that then became the capitol of the Tawantinsuyu Empire. It is clear that the couple that founded the Inka civilization followed the same road as Thunupa (who we mentioned here fore) in the first part of his journey. Also Manko Qapaq and Mama Oqllo made on the planes the image of P’unchau, or Spirit of the Sun: a golden image of a boy of around 12 years old, with two snakes covering his arms from wrists to shoulders. It is an image of which there is a variant: in the collapsed temple of Tiawanaku there is an stone monolith, with, cut out in the stone, two snakes on his arms. This image is by the current day indigenous people described as an image of Thunupa. However it is, for the Inka’s the P’unchau were considered the founder of the Sun-…. (Solar Ilk) (??), that is the symbol of the 12 royal lineages, known as the Panaka.  
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Shortly after the expansion to the Inka’s the Metaphysical God Wiracocha was revealed to them on a mountain in the Valley of Cuzco. The Inka tradition believed that the expansion of their society took place following the journey of Wiracocha. That journey began at the Titicaca Lake, went on to the sanctuary of Raq’chi, on the border between the cities Inka and Qolla (the Altiplano), where Wiracocha revealed himself on a hill to the 8th ruler in the dynasty of the Inka’s, then went on to Cuzco to the temple of Kiswarkancha, then on to the coast to the sanctuary of Pachakamaq (another name that was being given to the metaphysical god), en went on along the coast to the Gulf of Guayaquil in contemporary Ecuador, from where the journey went on to the sea. 

THE MEANING (SIGNIFICANCE)  OF OUR PILGRIMAGE

16

There are two important reasons for choosing the proposed route: first, if you follow the development of the pilgrimage of Thunupa, the pilgrimages of the couple that founded the Inka tradition, the pilgrimage of P’unchau, and the end of Wiracocha’s pilgrimage, it seems that there was at these times a development of the transmutation of a Sun-god related to the “Lord of the Andes”, that can be described on the outside as a development of a Sun-god to a fully metaphysical God, represented by Wiracocha and Pachakamaq.  
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Secondly, the pilgrimage of Wiracocha, that corresponds with the expansion of the Late Horizon, and that of Thunupa that corresponds with the expansion of the Middle Horizon, blend perfectly and overlap, with the most important centre’s of that period. 
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This means that we have chosen for our pilgrimage a route that will cover all most important monumental centre’s, so that the whole developmental process of the Andean civilization will be touched. There will be at the same time (in the same journey) contact with places that have to do with the most important changes that happened in the evolution of the spiritual Andean tradition in the period in which this tradition developed. 
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For the old pilgrimage the following of this ritual meant the same as grounding in the tradition, and the repetition of the process of spiritual development that was established by the tradition. Because everything was put aside to be able to do something like this pilgrimage, it is possible to move into and experiment with levels of spiritual development that are further developed than level that already exist of are already being experienced in the own tradition. 
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As you know the Andean tradition expanded in the 16th century to the north, and at a certain moment they were on the verge of moving the capitol of the empire from Cuzco to Quito. In that way Quito would have been changed in a centre that would really be “The Centre” (on the equator), and it would have triggered a process of cultural expansion to the northern hemisphere. At that moment this process was already going. 
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The invasion and conquest of Tawantinsuyu by the Spanish western civilization stopped this process. But it seems that this process was not completely stopped, as was earlier the case with the Chimu civilization, the origin of the Inka civilization. Three strong reactions from the Andes in response to the Spanish western pressure witness this. The first took place in the 16th century, and was called “The indigenous movement of Onqoy Taki”, that mobilized so many people that the process of the conquest was being stopped. The second was the “National Movement of the 18th century Inka”, a political and social movement that existed in this whole century and resulted in an Inka state that lasted three years, independent of the Spanish colonial rule. The third is the “Indigenous Movement of the 20th century”, that started in the 20-ies of the former century with the peasant rebellion of Atusparia Rumimaki and that lasted 60 years with the taking of land and the mobilizing of farmers. This resulted in the phenomenon that Peter Klaren called: “the Revolution from the Top”, between 1968 and 1975. This last movement took care of the disappearance of feudal remains of a system of internal colonialism, in which a process of agrarian reform returned land to the indigenous owners, restored legal recognition of indigenous communities in the Andes and the Amazon area, and gave back its inhabitants full citizenship of Peru. 
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The three reactions named above were inspired by “The expectation of the Return of the Messianistic Inka”, a prophecy of a new golden age of peace and abundance, that is called the “Taripay Pacha” or “The Age of the Human Reunion”, and that should take place from  the year 2012 and thereafter.  
23

This means that in spite of an arrest in outer development of five centuries, the Andean tradition has been capable of withstanding western pressure, and so it is still a living spiritual tradition. And because there has been a successful undertaking of action from the tradition in the 20th century, it is possible that the tradition will come to life again and will this time from her own experience contribute to the enrichment of other spiritual traditions. 
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According to the current Andean tradition objects and holy places contain information and energy coming from the intention with which and from the purpose for which they have been made and build, and also from the power of the builders. A ritual is the right way to touch the intention-energy and power. As a result of the principle of Ayni, cosmic reciprocity, the one who honors with a ritual the holy place or the holy object, will restore the original power of the place or of the object, and on the other hand that person will take in into him- or herself  that same power, at the same moment. 
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So when we with our pilgrimage bring to life again the places and objects with which we work, we contribute to the facilitation of and the starting of the golden age that is coming. At the same time the participants receive power and energy of the activated places, so that the directly take part in the beneficent effects of this new era. 

 26
As you know the spiritual factor is the seed factor in the rising of civilizations. If we enrich ourselves with the spiritual factor of the Andean tradition, we take in 5300 civilization-years of experience that obviously can strongly enrich our experience of our own spiritual civilization. If we refer to Abraham, the founder of our own civilization, that also goes back ca. 5300 years of spiritual experience (back till the Sumerian civilization), it would mean that at least we double the potential of our spiritual heritage. This is not only true for the people living around the Mediterranean and the people of the Jewish, Christian and Islamic traditions, that follow the tradition of Abraham, but it is also true in a somewhat different way for people who have their roots in other traditions, such as the Meso- American tradition, the Hindu tradition or the Chinese tradition.  
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For the new pilgrim who with the travelling of this route performs the old ritual, it means getting rooted in the spiritual Andean tradition, experience again the process of spiritual development that follows the getting rooted, and thus integrate the original spiritual tradition, being ready to investigate higher levels of spiritual development than those existing at this moment, as well in the Andean tradition as in the own original tradition. So we might set into motion a spiritual development at world level. 

